The Peterloo Massacre was more than just a Manchester event. The attendees came from a large spread of the wider textile regions on whom Manchester industry depended. The large demonstrations that followed in the autumn of 1819, protesting against the actions of the authorities, were pan-regional and national. The reaction to Peterloo established the massacre as firmly part of the radical canon of martyrdom in the story of popular protest for 
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More recent interest in the cultural history of popular politics in this period has also drawn from the wealth of printed material, including radical poetry and the satire of William Hone. 2 In terms of its spatial context, the Peterloo Massacre is indelibly associated with the specific place in which it occurred: St Peter's Fields on the southern edge of the rapidly expanding centre of industrial Manchester. Both contemporaries and later scholars have poured over the various printed plans of the position of the troops, magistrates and crowds to unpack the contradictory accounts of exactly where and how the yeomanry cavalry went to get to the hustings. 3 Peterloo also represented the towns and villages from which processions marched, the textile districts to the north and east of Manchester. Michael Bush has mapped out the residences of the casualties to show how the meeting attracted a significant proportion of the working population of this region. 4 Robert Poole and Malcolm Chase have furthermore placed the processions of the radical societies within the rich context of popular folk custom and working life of the textile districts of the region. 5 This article examines the wider geographies of Peterloo. It calls on historians to consider the event through different spatial levels, stretching from the micro-local to the regional to the national. Peterloo was not solely a local incident.. The demonstrations that followed in the autumn and winter of 1819 in protest at the actions of the magistrates, yeomanry and government were firstly regional and then national, establishing the massacre as a nationally significant event and firmly part of the radical canon of martyrdom in the story of democracy. This article argues for the important impact of Peterloo in fostering a sense of regional and indeed 'northern' identity in England, as well as being a continual reference point for national political movements in the nineteenth century.
From the local to the regional
Popular radicalism drew its strength from the local. The Hampden clubs and female reform societies that formed in the aftermath of the Napoleonic Wars were locally based in districts of the industrial towns of the North and Midlands. They drew from the organisation of friendly and trades societies and Methodist class meetings, while the 'Sunday best', ribbons and laurels worn and banners carried in the processions consciously reflected the customary 3 traditions of weaving and mining villages, especially the rushbearing processions of the southern Pennines. 6 The geography of the known participants at the meeting and the victims of Peterloo Yet localism could co-exist with a desire for connection to the wider 'mass platform' radical movement. The desire of the new working-class radical groups for political redress for the economic condition of the nation through parliamentary reform connected them together in a wider movement that went way beyond local grievances. In the eighteenth century, the intentions of the speakers. The sense that they had witnessed an injustice of a magnitude much greater than seen before was clearly evident and spread quickly. 15 Tyas, who had been attacked on the hustings, wrote a report in The Times condemnatory of the authorities, published on 19 August. The report was certainly a factor in raising mass public awareness of Peterloo across the country. 16 The immediate response to Peterloo was lockdown and panic among the authorities Oldham pub, allegedly caused after radicals raised 'disloyal' toasts and sang the ballad 'The Peterloo Massacre'. 23 Radical leaders, fearing further suppression, sought to channel these outbreaks of agitation into peaceful demonstrations, but the line between the two was always thin.
News of the event was also spread through oral reports from people riding the stagecoach network. Anne Lister of Shibden Hall described the news arriving over the Pennines in Halifax the same evening by the mailcoach. 24 The narrative of Peterloo was organised locally by the 'reformers on the radical or union system' who attempted to follow due process in the calling of a public meeting by waiting on the mayor of the town with a requisition from 'respectable' householders. Mostly the local authorities would not hold the meetings in response to the requisitions, but nevertheless gave assurances that they would not suppress them as long as they were conducted peacefully. 26 The authorities' permissive attitude may have stemmed from the uncertainty that the aftermath of Peterloo created over the legality to shut down public meetings.
In response to Peterloo, the reform committees in London convened a meeting on Company constables on standby. 30 The magistrates held a special meeting on the day of the 10 public demonstration, sending spies to report back to them, noting in the minute book that the crowd 'behaved very orderly and at last dispersed quietly'. 31 The different levels of geographical identity expounded by the radicals was indicative of their universalism, at least in their rhetoric if not in reality. Significantly, the Smithfield meeting was advertised as 'a public meeting of the British Metropolis, in behalf of the People of the whole Empire'. 32 By using this phrase, the London radicals clearly envisaged Leicester to Coventry, amongst other places. 33 The range of places is testimony to the extent of radical unions or committees, but also a wider popular movement that was engendered or at least invoked to act in response to hearing about the injustice at Manchester. E. P. by the poverty and hunger engendered by the economic structures created by those elites. 38 The working class no longer needed to have been physically attacked by the authorities to share the anger and pain of their compatriots who had. The sense of being part of something that combined distinctive local identities with a broader regional and national movement was also enabled by the meticulously planned symbolism and ritual of these events. At the demonstration on Coalfell Hill in Carlisle in November, the town's radicals were joined by processions from the mining villages of Dalston, Wigton, Longton and Brampton, and the whole procession was led by 'committee men held white wands tipped with black crape' and 'twelve Lady Radicals, neatly dressed in black, with green veils'. 39 The clothing and other symbolic items and gestures enabled the crowds to express genuine mourning for the dead. 40 The meetings were also a deliberate expression of local identities and customs, claiming or subverting the use of spaces from previous political usage.
Yet attempting to impart a combination of orderly behaviour with brotherly solidarity. 45 The barrage of anti-French propaganda issued by the government during the wars had, as Linda
Colley has argued, encouraged a shared sense of British patriotism. 46 But in these demonstrations, the symbolisms of unity between the nations were used in a different way, a positive identification of a shared patriotism that sought a different political system and representation from the elite and corrupt regime defended by the government. Displaying the rose, thistle and shamrock involved a skilful and conscious overturning of symbols that the government had attempted to inculcate with anti-radical meaning. As James Epstein has explained with the red cap, a radical emblem that the government and caricaturists attempted to associate with violent revolutionary republicanism but which was reclaimed by the radicals at the 1819 mass meetings as a symbol of liberty, the national symbols were reclaimed from loyalism to form a truly shared pan-regional desire for unity of the movement. 47 The singing of national (and local dialect) songs moreover asserted an alternative patriotism from the Anglo-centric Britishness promoted by the government's favoured anthems of God Save the King and Rule Britannia. The government's passage of the 'Six Acts' prohibiting mass political meetings, and the subsequent trials of the radical leaders in 1820, put an end to overt action for a decade. 48 But the opponents of working-class collective action could not sustain hegemony over the meanings of political and geographical symbolism.
Conclusion: from the local to broader legacies
The geographies of Peterloo were simultaneously local, regional and national in their composition and impact. The geographer Doreen Massey demonstrated that places 'are always constructed out of articulations of social relations … which are not only internal to that locale but which link them to elsewhere'. 49 She rejected Marxist interpretations of the 14 limitations of localism as the basis of radical politics. Theorists such as David Harvey had argued that local struggles could not reach a broader movement (or indeed class consciousness) because they were reliant on 'tradition' rather than more universal principles.
He dubbed such local radicalism as 'place-bound' and therefore unable to connect with each other to form global resistance. 50 Harvey classed tradition as part of nostalgia and looking back, and therefore characterised local movements as reactionary and unable to transcend the locality of place to look for more universal ideals. Massey argued that to the contrary, radical movements can be place-based but not necessarily place-bound. Moreover, tradition and custom can be used creatively in new ways, being re-invented according to their immediate circumstances, rather than restricting participants to looking back. 51 Harvey and ideologically with wider national and universal political movements. Their collective strength came from their deep connection to locality rather than despite of it. 53 We can apply this concept of place to the post-war radical mass platform in Manchester and the rest of the North.
The symbols and banners carried by the processions to Peterloo were tradition reinvented for the new political circumstance; expressions of locality combined with a universalist desire for parliamentary reform and an end to poverty and oppression by the elites. The cross-regional demonstrations of late 1819 were important in expressing popular discontent until the right to public meeting was severely diminished by the passing of the Six
Acts. Yet as well as the memory of Peterloo being passed on, the meetings at Elland, Stockport, Newcastle and elsewhere were themselves remembered by later movements. The next waves of democratic movements used emblems from 1819 almost as secular relics that connected contemporary issues to the heritage of place. So for example, the Yorkshire Gazette reported in August 1830 how in Elland, the formation of the first political union to campaign for the Reform Bill was inaugurated with a public meeting 'marked with the mummery of exhibiting a tricolored flag and a board (the relic we conclude of the radical meetings of 1819, as we saw one then exhibited with the same motto, "the more the cruel tyrants bind us, the more united they shall find us"'. 54 The symbolic sites of protest were 
